The 99 Beautiful Names of God — Part 2 — Names 1-5
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Pronunciation notes: Pronunciations vary greatlypdading on the speaker’s origins.
Think of the ‘a’ in Ralas being like the ‘a’ in ‘cat’ more than the ‘ai law’ as one often
hears. In Rahman, the ‘h’ is aspirated, quite disti(not in Raheem where the ‘h’ connects
directly to the vowel). The ‘man’ of Rahman soumase like English ‘man’ that ‘mawn’

to my ear in our sound examples, but this variese @ften hears Westerners saying
something akin to “Rock-mawn”, perhaps having mésidghe way many in the Middle
East pronounce the ‘h’, very much in the throat andhing out close to a Hebrew ‘ch’.

Rahim — As in Rahman, the first vowel is a shdrtttee second syllable more ‘heem’ than

the English sound ‘him’.
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Rahman:

The termrahmandescribes that aspect of the source of all cneatinich is endlessly radiating,
endlessly nourishing, regardless of whom or whatdgiving the endless flow of blessings.

Rahlmanconveys the idea of fullness and extensivenedgating the great quality of love and mercy
which engulfs all of creation without regard to affort or request on our part.

According to Ibn Qayyum (1350 ADp)ahmandescribes the quality of abounding Grace which is
inherent in and inseparable from the Almighty.

Rahim:

On the other hand, the temathim describes that aspect of the source which is éskaréh only in
response to the actions and behavior of the retiplieis in this manner that God takes ten steps

toward us when we take even a single step toward Go

Ralim conveys the idea of constant renewal and givioerdil reward in response to the quality of our
deeds and thoughts.
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Pronunciation notes: Perhaps because it is moramonly transliterated as “Malik” this
Name is often heard mispronounced by non Arabielsgs as “Ma-leek The accent is
on the first syllable, and the Name ‘Malek’ rhymeth the English name ‘Alec’.
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Blood flows but the wound is invisible.

Quatrain 210 — Rubaiyat by Molana Jelaluddin Rumi
Translation by Maryam Mafi and Azima Melita Kolin

There is a story of a slave called Ayaz, who wasight before a king with nine others, and the king
had to select one to be his personal attendantwideeking gave into the hands of each of the ten a
wine glass and commanded him to throw it down. Eaehobeyed the command. Then the king asked
each one of them, 'Why did you do such a thing@'first nine answered, '‘Because your Majesty gave
me the order’; the plain truth cut and dried. Amehtcame the tenth slave, Ayaz. He said, 'Pard@n, s

| am sorry,’ for he realized that the king alre&dgw it was his ;
command; by replying, '‘Because you told me," ngtmew was said
to the king. This beauty of expression enchantedkihg so much
that he selected him to be his attendant.

It was not long before Ayaz won the trust andfidence of the
king, who gave him the charge of his treasury tteasury in which
precious jewels were kept. This made many jealiis sudden rise
from a slave to a treasurer of the king, a posiubich many
envied. No sooner did people know that Ayaz hadiveca
favourite of the king than they began to tell nuower stories about
him in order to bring him into disfavour with thang. One of the
stories was that Ayaz went every day into the redmre the jewels
were locked in the safe, and that he was stedtegtevery day,
little by little. The king answered, 'No, | canrmlieve such a thing
you have to show me.'

So they brought the king as Ayaz entered thisr, and made him stand in a place where there was
a hole, looking into the room. And the king saw wvas going on there. Ayaz entered the room and
opened the door of the safe. And what did he taitdrom it? His old, ragged clothes which he had
worn as a slave. He kissed them and pressed tham &yes, and put them on the table. There incense
was burning, and this that he was doing was somgtacred to him. He then put on these clothes and
looked at himself in the mirror, and said, as onghtnbe saying a prayer, 'Listen, O Ayaz, see what
you used to be before. It is the king who has mexe who has given you the charge of this treasure.
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So regard this duty as your most sacred trustfl@adconour as your privilege and as a token of the
love and kindness of the king. Know that it is potrr worthiness that has brought you to this positi
Know that it is his greatness, his goodness, hiegesity which has overlooked your faults, and \whic
has bestowed that rank and position upon you bghwu are now being honoured. Never forget,
therefore, your first day, the day when you caméhi®town; for it is the remembering of that day
which will keep you in your proper place.’

He then took off the clothes and put them inglmme place of safety, and came out. As he stepped
out, what did he see? He saw that the king beftr@mvhe bowed was waiting eagerly to embrace
him; and the king said to him, 'What a lesson yavehgiven me Ayaz! It is this lesson which we must
all learn, whatever be our position. Because befwaeKing in whose presence we all are but slaves,
nothing should make us forget that helplessnesstfir which we were reared and raised, and brought
to life, to understand and to live a life of joyedple told me that you had stolen jewels from our
treasure-house, but on coming here | have fourtdythahave stolen my heart.’
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4. al-Quddus The Holy One

Pronunciation notes: This Name poses some chalémrgthose who have not studied a
language with the ‘gh’ and ‘q’ sounds of Arabic adrarsi. This is commonly
mispronounced as “Ka-doose”, like ‘caboose.” Thelrew equivalent of Kadosh is easier
for us. The proper pronunciation of Quddus begwith a sound often likened to the
French ‘r which rather than made at the lips is deain the throat. | think of it also as a
softer ‘g’ than English hard ‘g’ made lower in titleroat, where your Adam’s apple is (or
would be). The mastering of (or in my case, appnating) this sound is recommended for
those on the path of the asma al-husna as métye Names has this sound. The vowel of
the first syllable is close to the ‘u’ of the Erjli‘put’. There is a ‘shaddah’ over the ‘d’, so
the first syllable ends on a ‘stopped’ ‘D’, follod/ey the next syllable starting with another
‘D’ (this is often the case with double lettersArabic and Farsi). The second syllable’s
vowel is close to ‘00’ but not exactly like the “obcaboose. As always, listen to the
sound file.
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5. as-Salam “Peace”

Pronunciation notes: Both ‘a’s in this Name aresoffpronounced as the ‘a’ in ‘that’, but
also the second syllable is, depending on the sgadrigin, pronounced as ‘awm’, i.e.
Sa-lawm...You say Salam, | say Salawm, it is stdcBeéen Perfection....

Hebrew: ‘Shalom’ Aramaic: ‘Shlama’
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From “The Sufi Book of Life” (S.N. Douglas-Klotz)

When you are guided to this pathway (of Salaarkg the opportunity
to meditate on the beginnings of the universe hadgbtential present before creation,
and to remember the source of the deepest peace

Peace
is the one
who’s not concerned
with having more or less.
Unbound by name and fame
one is free from sorrow
from the world and
mostly from
oneself.

Quatrain 116 — Rubaiyat by Molana Jelaluddin Rumi
Translation by Maryam Mafi and Azima Melita Kolin
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From the Message of Hazrat Inayat Khan:

The fifth inclination in the human being shows is

for peace. It is not rest or comfort or solitudeiath

can give peace. It is an art which must be learned,

the art of the mystics by which one comes to

experience peace. One may ask whyi, if it is natural

for the soul to experience peace, must one stare f

peace by practice, by meditation, or by

contemplation? The answer is that it is natural to

experience peace, but life in the world is not

natural. Animals and birds all experience peace, bu

not humanity, for the human being is the robber of

his/her own peace. We have made our life so

artificial that we can never imagine how far we are

removed from what may be called a normal, natural

life for us to live. It is for this reason that weed

the art of discovering peace within us; we shall no

experience peace by improving outside conditions.

Humanity has always longed for peace and it has

always brought about wars. At the same time evatividual says they are seeking for peace. Then
where does war come from? It comes because theimgeainpeace has not been fully understood.
People live in a continual turmoil, in a restlessdition, and in order to seek for peace one segks
If this goes on we shall not have peace till evedyvidual begins to seek peace within their owth se
first.

What is peace? Peace is the natural conditioneo$dlull. The soul which has lost its natural cooditi
becomes restless. The normal condition of mindaisquility, yet at the same time the mind is
anything but tranquil. Then the soul experiencegrang but peace.
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Twilight, by Jose Suro

From Klotz’s “The Sufi Book of Life”, a contemplative ‘mettd practice:
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